PART SEVEN
The Brothers Return
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And Yiisuf’s brothers came and entered his presence.
He recognized them but they were unaware of who he
really was.

Allah says, ‘And Yiisuf’s brothers came...” From these four words, we
can derive the missing scenes and appreciate the miracle of the Qur’anic
language. It was now probably the sixth year of famine. The drought had
spread throughout Egypt and into the surrounding lands, including
Palestine. The resulting shortage of food was so acute that people had
ventured far away from home to Egypt to get grain. Due to Yasuf’s
ingenious planning, there was no starvation in Egypt; in fact, they had a bit
of a surplus. The King must have now practically understood what Yasuf
meant when he said at the time of asking for the finance minister’s
position— 7 am a knowing guardian.’™*

‘...and entered his presence...” Not everybody would be trading
directly with Yasuf as he was the minister, but because the brothers were
foreigners, they required a higher authorization, and they wanted a massive
quantity of grain because of the large size of their clan. “...He recognized
them, but they were unaware of who he really was.” They were his
older brothers; how could Yasuf not recognize them? Their dress was
similar to his peoples’, and they spoke his native Hebrew. But they had no
idea that this was Yasuf. The last time they saw him, he was a young boy
of seven, and now he was a fully-grown man. How could they have
imagined that their little brother not only survived but had become the
second most powerful man in Egypt?

The scholars say that when Ydsuf recognized them, he began to
question them, “Who are you? Why have you come to our land?” And so
they told him, “We are a group of people living in Palestine. We are all
brothers, and we have an elderly father.” Ytsuf kept questioning them until

he got full news of the long-separated family.



When he bad provided them with their supplies, he
demanded, “Bring me your brother on your father’s
side. Do you not see that 1 give full measure, and I am
the best of hosts?

The brothers are said to have stayed in Egypt for a few days, and Yuasuf
treated them honourably and generously. He then helped them to prepare for
their return to Palestine and “...provided them with their supplies...”
meaning he even gave them additional provisions they needed for the
journey. So after Yasuf had given them all of their grain, he gave them
some extra.

Then he said, ‘Bring me your brother on your father’s side...,” as if
Yasuf was telling them, ‘I don’t know if you are telling the truth about the
size of your family. You are saying you have an eleventh brother, so bring
him to me next time.” He then enticed them “...Do you not see that I give
full measure, and 1 am the best of hosts?” Nobody could surpass the
quantity of grain Yasuf had given them, and the hospitality he had
showered upon them. Even though they came as merchants, he hosted them
and gave them food and drink and a place to stay. Then, he gave them a
final ultimatum to ensure that they came back with his full brother,
Binyamin.
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But if you do not bring him to me ‘next time’, I will
have no grain for you, nor will you ever come close to



me again.”

Yasuf let them know, in no uncertain terms, that they would be unable to
get grain unless they brought their youngest brother. First, an incentive,
then a warning: “...if you do not bring him to me ‘next time’, 1 will
have no grain for you...” It seems evident that Yasuf was determined to
get Binyamin to the palace. But won’t that deprive his father of the second
most-beloved son? The scholars have discussed many reasons as to why
Yuasuf would do this, but the most logical seems to be that Allah inspired
him and that it was part of the Divine Plan. What was the wisdom? Allah
knows best, but perhaps it was to affirm Ya‘qab’s faith in Allah, or because
Yusuf feared the brothers were not treating Binyamin well.
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They promised, “We will try to convince his father to
let him come. We will certainly do ‘our best’.”

They said, “We will try to convince his father to let him come...”
Notice they said, ‘his father’ and not ‘our father’. We can sense the
jealousy. They knew how much Ya‘qtib loved Binyamin and that he might
not let him go with them. After what had happened to Yasuf, how could
Ya‘qab trust them with Binyamin?

Nonetheless, they promised, “...We will certainly do ‘our best’.”
They had done something similar before, and they were confident that, most
likely, they can do it again using the old tactics of emotional blackmail and
manipulation.



Yiisuf ordered his servants to put his brothers’
merchandise back into their saddlebags so that they
would find it when they returned to their family, and
perbaps they would come back.

In those days, trade happened mostly through bartering—the exchange of
goods—than with money. The brothers had brought something with them to
exchange for grain. Yasuf told his servants to load both the grain along
with the brothers’ merchandise into the saddlebags. The purpose behind
returning the merchandise was “...so that they would find it when they
returned to their family, and perhaps they would come back...’
Yasuf was doing everything to get the brothers to come back with
Binyamin. He had no power over them once they left, so he coaxed them
through extra favours. Moreover, he knew his family was poor, and if he
took their merchandise, they might not be able to return.

The question arises as to whether this was ethical for Yasuf to do — and
the response is that there is no doubt he was acting within the parameters of
his power. Either the King had given him cart blanche authority to disperse
the grain (in which case he can choose who to gift to), or else he would
have reimbursed the treasury from his own money. It is inconceivable that
Yusuf would have abused his power in an unethical fashion.
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When Yiisuf’s brothers returned to their father, they
pleaded, “O our father! We have been denied ‘further’
supplies. So send our brother with us so that we may
receive our measure, and we will definitely watch over
him.”

The brothers hurried back to Palestine, eager to tell their story to Ya‘qub.
‘O our father! We have been denied ‘further’ supplies...” They had
barely unpacked their bags before they started to pressure Ya‘qab about the
new request. “...So send our brother with us so that we may receive
our measure.’

We can also assume that the family must have been in a very dire
situation, hence their excitement to finally get all of this grain. With all the
passion at their command and a sense of urgency in their voice, they told
their father Ya‘qab that he had to send Binyamin with them to receive more
grain from their amazing host in Egypt. Like so many years before, they
assured their father again that they will protect Binyamin. “...and we will
definitely watch over him.” These words were identical to what they had
said decades ago with regards to Yasuf, and they must have hit Ya‘qab like
a thunderbolt.
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He responded, “Should I trust you with him as I once
trusted you with his brother “Yiisuf’? But ‘only’ Allab is
the best Protector, and He is the Most Merciful of the

merciful.”



The Prophet # said, ‘The believer is not stung twice from the same hole.””
Ya“‘qab has already had this experience once before, and he did not want to
repeat it with Binyamin. ‘Should I trust you with him as I once trusted
you with his brother ‘Yiusuf’?” His reaction showed that despite the
passage of time, his love for Yasuf had not diminished, and he considered
his other sons, except for Binyamin, responsible for the loss of Yasuf. For
this reason, he did not want Binyamin to go with them. “...But ‘only’
Allah is the best Protector, and He is the Most Merciful of the
merciful.” Ya‘qub turned to Allah, beseeching Him with one of His
beautiful names, 4/-Hafiz, the Guardian and Protector. He put his tawakkul,
or reliance in Allah, believing that He will protect him and his children.

We may draw some parallels between the brothers of Yasuf and our
world. The reason Ya‘qab did not trust his sons is that their reputation was
in tatters. If this is the case for this world, then how much more so for the
next life? Our admission into Jannah will require a far better reputation and
credentials.

Now the plan of Yasuf comes into action.
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When they opened their bags, they dis-covered that

their merchandise had been returned to them. They

argued, “O our father! What more can we ask for?
Here is our merchandise, fully returned to us. Now we
can buy more food for our family. We will watch over



our brother, and obtain an extra camel-load of grain.
That load can be easily secured.”

‘When they opened their bags, they discovered that their
merchandise had been returned to them...” As mentioned earlier,
returning their merchandise was part of Yasuf’s strategy to lure the brothers
back with Binyamin. They also understood that this was not an accident
and used it to make their request about Binyamin more forceful. “...They
argued, “O our father! What more can we ask for? Here is our
merchandise, fully returned to us...”” The term ma nabghi can have two
meanings. The first is, “‘What more can we desire? What more do you think
we want? Here is our returned merchandise. Do you think we are trying to
trick you?” The second interpretation is, ‘We don’t mean any evil; the only
reason we want Binyamin to accompany us is so we can get more grain.’
‘...Now we can buy more food for our family. We will watch over
our brother, and obtain an extra camel-load of grain. That load can
be easily secured.” Yusuf, in his wisdom, had refused to give any of the
brothers more than a camel load of grain. An extra person will entitle them
to receive another camel load of food supplies. This was the policy of
Yasuf: one camel’s load of grain per person.

We can derive an interesting figh benefit from this part of the story.
Some scholars have said that for any transaction to be valid, one must
verbalize it. So, the seller must say, ‘I am selling you this grain,” and the
buyer must say, ‘I accept this grain’. One can also write the agreement, but
there must be something apparent. These scholars note that this applies to
all types of commodities. But this story shows that one may also have an
unspoken mutual understanding, if both parties are likely to agree.Yasuf’s
implicit transaction was, ‘Take this for free’. Also, we see that it is
permissible to give extra merchandise to the buyer and return his money as
long as it is voluntary.
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Ya‘qiib insisted, “I will not send him with you until
you give me a solemn oath by Allab that you will
certainly bring him back to me, unless you are totally
overpowered.” Then after they had given him their
oaths, he concluded, “Allab is a Witness to what we
have said.”

Perhaps Ydsuf’s gracious treatment of the brothers had weighed the
heaviest in persuading Ya‘qab to let Binyamin go. Ya‘qub was now
cautiously inclined, so he said, ‘I will not send him with you until you
give me a solemn oath by Allah that you will certainly bring him
back to me...” He asked them to swear by Allah, which is a very, very
serious matter in our religion. Allah says in the Qur’an, ‘Those who trade
Allah'’s covenant and their oaths for a fleeting gain will have no share in the
Hereafter''® Ya‘quib was a prophet, and he had taught his children about
the importance of oaths in Islam, especially in the name of Allah. He knew
that they would never swear by Allah and violate that oath. He asked them
to give a solemn oath, and then said, ‘Allah is a Witness to what we
have said.
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He then instructed ‘them’,“O my sons! Do not enter
‘the city’ all through one gate, but through separate
gates. I cannot help you against ‘what is destined by’
Allah in the least. It is only Allabh Who decides. In Him,
I put my trust. And in Him, let the faithful put their
trust.”

After the brothers swore by Allah, Ya‘qub let them take Binyamin.
However, before they departed, he gave them some advice about the
journey. ‘O my sons! Do not enter ‘the city’ all through one gate but
through separate gates...” In ancient times, kingdoms had walls around
their cities instead of borders. Walls provided security against a surprise
attack, as well as a checkpoint for people coming and going. Ya‘qub’s
advice that his eleven sons not enter through the same gate had mainly to do
with avoiding suspicion and the evil eye. The sons would have stood out
had they entered through the same gate together. A group of people walking
into a strange town with a different belief, language, and customs required
caution. People of the city may have felt threatened, hence Ya‘quib’s advice
to his sons to enter from various gates, and then gather together inside.

The second reason was spiritual: Ya‘qub wanted to protect them from
al-‘ayn or the evil eye. For one man to have eleven sons was a big blessing
and honour at the time. On top of that, these brothers were young, strong,
and handsome. Ya‘qub was worried that their appearance might attract the
evil eye of onlookers.

What exactly is the evil eye? Is it superstition or reality? Despite some
people denying it as superstition, the Qur’an and Sunnah confirm the



existence of the evil eye. Several hadith mention it, and there are indirect
references to it in the Qur’an. The Prophet # said in an authentic hadith,
‘The evil eye is a reality.”’” In Sairah al-Falag, Allah taught us to seek
protection from *...the evil of an envier when they envy. '™

The cause of the evil eye is jealousy, and it affects its victims adversely.
Allah allows it to occur when a person looks at someone’s wealth, beautify,
and position or something admirable with resentment because they do not
have those things. Although the eye is the main culprit — hence the name
‘evil eye’— the harm can also be caused by the feeling of jealousy in the
heart without seeing the victim. In Islam, one should protect themselves and
others from the damage of the evil eye by saying, ma sha’ Allah. Our
Prophet # told us that, ‘Envy consumes good deeds just as fire burns
wood.”"®

How do the effects of the evil eye manifest on the victim? The strongest
opinion is that jealousy empowers Shaytan to harm the victim. The person
who inflicts the evil eye, even unintentionally, is sinful and will be held
accountable for it on the Day of Judgement because they allowed their
jealousy to go unchecked.

The correct way to react when we see something good in someone that
we don’t have is to invoke Allah’s continued blessings on them and pray for
the same for themselves. The Prophet # said, ‘If one of you sees something
from his brother, or in himself, or in his wealth which impresses him, then
supplicate for him to be blessed in it. \erily, the evil eye of envy is true.”8
We must never wish that the other person loses their blessing.

So how do we protect ourselves against this invisible enemy? We should
seek refuge with Allah and recite Sairah al-Falaqg frequently. The Prophet
used to supplicate, ‘O Allah! I seek refuge with Your Perfect Words from
every devil and poisonous pests and every evil, harmful, envious eye.’8! We
should not show off or boast about Allah’s blessings upon us. If done
intentionally, it is sinful; if done unintentionally, it would cause people’s
jealousy. The scholars say that the best du‘a’ is to say , ma sha’ Allah,
‘Whatever Allah Wills has occurred,” and tabarak Allah, ‘Blessed is Allah’.



We find its evidence in the story of the people of the two gardens in Strah
al-Kahf 8

For the one afflicted by the evil eye, there is also a physical cure:
washing with the wudii” water of the one who affected them. We know this
from a hadith recorded in Muwatta of Imam Malik.83 What the hadith

means is that if we know who caused the evil eye, we should ask them to
perform wudii’. The one afflicted should collect the wudii water that
dripped from the person’s limbs and wash with it.

We strive to take precautions, but in the end, we put our trust in Allah.
As Ya‘qub said, “...I cannot help you against ‘what is destined by’
Allah in the least. It is only Allah Who decides. In Him, I put my
trust. And in Him, let the faithful put their trust.” This statement
teaches us the correct understanding of zman and tawakkul. Tawakkul does
not mean that one sits back and says, ‘If Allah Wills, then it will happen.’
Tawakkul means that we plan well and do the best to implement it, and then
leave the results to Allah, trusting that what He decides will be the best for
us.

Then when they entered as their father had instructed
them, this did not help them against ‘the Will of’ Allah
what-soever. It was just a desire in Ya‘qiib’s heart,
which he satisfied. He was truly blessed with ‘great’
knowledge because of what We had taught him, but
most people have no knowledge.



The sons obeyed their father, even though he was not with them. This tells
us that, despite their past crime, they still had 7man and virtue. However,
their adherence to Ya‘qab’s advice could not change Allah’s Decree. Allah
had already willed that a calamity would befall them, and it could not be
averted. Allah tells us that entering from different gates was “...a desire in
Ya‘qub’s heart, which he satisfied...” Ya‘qub had used his best
judgement to protect his sons and ensure the safe return of Binyamin, but
this did not change the Decree of Allah.

‘...He was truly blessed with ‘great’ knowledge because of what
We had taught him...” There are different interpretations of this
statement. Some said this refers to Ya‘qub because Allah had given him
iIm. The way it reads, it means that Allah was calling Himself the bestower
of knowledge and Ya‘qab, its recipient.

The second interpretation is that Allah praised Ya‘qub because he
comprehended the knowledge given to him. It’s one thing to possess the
knowledge, another to understand it, and yet another to act upon it.

A third interpretation, from Ibn ‘Abbas, is that Ya‘qub acted upon the
knowledge that Allah had given him. Having the knowledge and
understanding is one level, but acting upon it is a higher level. Ya‘qub
received praise for putting God-given knowledge into action.

The final interpretation is that this phrase means that Ya‘qub understood
he could not protect his sons from the Decree of Allah, but he still had to do
everything within his power to help.

‘...but most people have no knowledge.” The Qur’an uses this phrase
in several places to conclude a verse matter of factly. In the context of this
story, it means that most of humanity doesn’t have the blessings that
Ya‘qab had: knowledge, its understanding, and how to use it.
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